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RELIGIOUS  MEMORIALS. 

Note  to  Section  VI.  p.  61.  —  By  constantly  keeping 
any  one  set  of  ideas  to  which  we  attach  importance  in  our 
minds,  we  by  degrees  so  mix  them  with  all  others,  that  we 
convert  almost  every  subject  of  our  reflection  into  a  sort 
of  memento  of  any  long  cherished  and  important  truth. 
That,  in  the  early  ages  of  the  church,  sacred  history  per- 
vaded every  thing,  is  quite  apparent.  Hardly  any  work 
of  human  art  or  natural  object  of  human  perception 
existed  in  those  times,  that  was  not  converted  by  catholics 
into  some  sort  of  religious  memorial.  The  images  of  the 
Crucifix,  and  of  various  Saints,  before  which  the  real 
objects  were  spiritually  worshipped  in  heaven,  while  the 
Images  served  as  a  pious  memorial  on  earth,  to  fix  the 
wandering  attention  of  frail  human  nature,  are  too  univer- 
sally known  to  need  a  comment.  Some  few  protestants 
have  vainly  imagined,  that  the  images  themselves  were 
worshipped;  but  this  is  no  more  true,  than  if  they  had 
asserted  the  real  devotion  paid  to  sacred  pictures.  When 
we  behold  the  latter,  do  we  not  involuntarily  feel  disposed 
to  venerate  the  objects  they  were  meant  to  represent? 
The  catholic  acknowledges  in  the  Crucifix  a  memorial  of 
that  great  event  which  forms  a  principal  article  of  his 
creed.    Rubens'  painting  of  the  Descent  from  the  Cross 
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surely  brings  that  event  more  immediately  before  our  eyes 
than  any  verbal  description,  however  eloquent.  Do  we 
not  behold,  in  figures  of  the  Virgin  Mother  of  Jesus,  the 
emblem  of  that  austere  chastity  which  the  religious  insti- 
tutions of  the  church  recommend  ?  In  Raphael's  painting 
of  Sainte  Marguerite  crushing  the  Dragon,  does  not  the 
catholic  recognise  an  eloquent  appeal  to  the  power  of 
holy  Virginity,  to  trample  on  the  tempter  to  sin?  The 
portrait  of  St.  Mary  Magdalene  is  an  incentive  to  repent- 
ance. I  need  not  multiply  examples,  as  it  would  be 
insulting  common  sense  to  suppose,  as  some  calumniators 
of  religion  have  asserted,  that  the  enlightened  catholic 
worshipped  either  the  molten  image  or  the  coloured 
canvas,  while  the  whole  history  of  the  church  shows  that 
these  things  were  only  regarded  as  memorials. 

An  ornamented  cathedral  may  seem  absurd  enough, 
perhaps,  in  the  mind  of  a  mercantile  Dutch  Calvinist,  or 
a  Quaker,  who  regards  the  Creator  as  objecting  to  the 
cut  of  a  coat,  or  the  incumbrance  of  superfluous  button- 
holes ;  but  to  the  classic  historian  and  antiquary,  and, 
above  all,  to  the  catholic,  every  decoration  of  an  eccle- 
siastical building  is  legible  as  a  monumental  document 
to  the  faithful.  The  lofty  spire  of  the  building  "  points," 
as  a  learned  architect  expresses  it,  "  to  that  heaven  to 
which  we  are  to  aspire."  The  cock  on  the  vane  is 
an  emblem  of  clerical  vigilance;  for  the  bird  of  dawn- 
ing sounds  the  early  clarion  to  call  us  to  prayer.  The 
bells,  too,  had  suitable  inscriptions ;  as  "  adeste  Jideles," 
"  convoco  sanctos,"  &c.  The  storied  windows,  richly 
adorned  with  sacred  subjects,  forcibly  bring  into  our 
minds  the  most  important  events  of  religious  history; 
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the  very  make  of  a  cathedral,  the  sublime  form  of  its 
architecture,  the  mixed  voices  and  music  of  the  choristers, 
—  all  conjoin,  and  constitute  an  outward  and  sensible  sign 
of  the  inward  and  spiritual  sentiment  of  veneration,  and 
become  a  source  of  excitement  to  the  cardinal  virtues, 
which  reminds  one  of  the  words  of  the  prophet,  "  Yea, 
the  very  stone  crieth  out  of  the  wall." 

To  show  that  all  these  external  monuments  arose  from 
the  spiritual  nature  of  men's  minds  at  that  time,  we  need 
only  turn  to  any  of  the  popular  objects  of  contemplation, 
and  we  shall  see  their  very  names  imply  the  sort  of  religious 
feeling  with  which  the  early  catholics  were  imbued.  Walk 
only  into  any  parterre,  and  select  those  flowers  which  were 
cultivated  in  abbey  gardens  from  those  of  recent  discovery, 
and  inquire  their  names  previous  to  the  Linnaean  nomina- 
tion.   The  Bryonia  of  Linnaeus  was  the  Sigillum  Bsatce 
Virgin  is  of  the  catholics ;  the  Ornathogalum  of  the  Romans 
was  called  the  Star  of  Bethlehem.    Have  we  not  also  the 
Oculus  Christi,  the  Jacob's  Ladder,  Herb  St.  Margaret, 
the  Star  of  Jerusalem,  Our  Lady's  Smock,  Solomons  Seal, 
Our  Lady  s  Slipper  ?  For  this  plant  is  now  called  Lady's 
Slipper,  but  originally  was  called  by  the  name  of  the  Holy 
Mary,  Calceolus  Beata  Virginis.  To  these  we  may  add  the. 
Passion  Floxoer,  the  Virgins  Bower,  and  numerous  other 
words  for  plants,  and  other  ,  natural  objects,  taken  from 
the  principal  subjects  of  holy  meditation.     Thus  pious 
vestals  aud  holy  friars,  even  at  their  leisure  hours,  in  the 
gardens  of  convents,  converted  flowers,  the  most  beautiful 
objects  of  nature,  into  mementos  of  the  most  important 
subjects  of  sacred  history.    At  all  events,  these  names 
were  preferable  to  the  names  given  to  plants  by  the 
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heathens  in  commemoration  of  their  deities;  such  as 
Coma  Veneris,  Narcissus,  Hyacinthus,  Amaryllis,  Coma 
Berenices,  Pecten  Veneris,  and  such  like :  not  to  mention 
many  of  the  inelegant  names  of  Linnseus  and  his  followers, 
such  as  Venus' s  Navelwort,  Venus  s  Looking  Glass,  Ly co- 
per don  Coliforme,  and  Phallus  impudicus,— names  which 
one  would  hardly  have  ventured  to  write,  were  they  not 
quoted  before,  and  to  be  found  in  almost  every  book  on 
botany. 


INSTITUTIONS  OF  CELIBACY. 

Note  to  Section  VI.  p.  61.  —  Another  subject  of  misre- 
presentation and  obloquy  among  protestants,  is  the  celi- 
bacy of  the  catholic  clergy,  and  the  monastic  institutions 
connected  with  their  religion.  They  deplore  beautiful 
females  secluded  in  convents,  who  would  make  agreeable 
wives ;  they  arraign  the  wisdom  of  institutions,  for  de- 
priving society  of  numberless  energetic  characters  of  the 
other  sex,  deprived  of  the  legitimate  means  of  procreation ; 
and  they  have  recourse  to  the  disingenuous  method  of 
crying  down  the  holiness  and  austerity  of  monastic  and 
eremitical  life,  by  exaggerated  pictures  of  its  occasional 
abuses. 

Consider  for  a  moment  how  the  professed  practices  of 
these  religious  devotees  must  contribute  to  clear  the  mind, 
and  fit  it  for  the  study  of  truth  and  the  exercise  of  religion, 
and  that,  though  the  individuals  seem  shut  out  from 
society,  they  have,  nevertheless,  in  their  sequestered  re- 
treats, composed  the  most  able  works  for  the  instruction 
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of  mankind.  Those,  too,  who  know  how  to  value  sensual 
enjoyments  and  worldly  honours,  should  reflect  on  the 
great  proof  of  sincerity  which  Hermits  and  Anchorites 
evince,  by  the  sacrifices  they  make  in  order  to  constitute 
and  exhibit  an  example  of  a  holy  life.  Moreover,  these 
institutions  are  one  distinguishing  mark  of  Christianity ; 
the  virtue  of  the  Greek  and  Roman,  and  other  nations  of 
antiquity,  was  at  best  only  an  ennobled  sensuality.  But 
christians,  with  a  Virgin  Mother  of  the  church,  recognise 
in  celibate  establishments  a  divine  character. 

I  was  however  unaware,  till  lately,  of  the  completely 
philosophical  defence  which  might  be  made  of  a  monastic 
life,  and  which  I  shall  submit  to  further  consideration. 

It  is  a  principle  proved  by  M.  Malthus,  in  his  book  on 
Population,  and  acknowledged  by  all  able  writers,  that 
man,  in  common  with  other  animals,  has  a  power  and 
tendency  to  multiply  beyond  the  means  of  sustenance 
which  the  earth  produces ;  there  must  be,  therefore, 
checks  to  fecundity.  Various  have  been  the  endeavours 
to  make  this  principle  out  to  be  fallacious,  but  none  have 
succeeded.  For  if  alone  every  couple  could  produce  four 
children,  and  this  is  a  small  allowance  to  young  natural 
and  healthy  persons,  the  time  must  come  when  there 
would  be  too  many  people  in  the  world.  For  let  even 
the  whole  surface  of  the  earth  be  cultivated,  its  annual 
produce  is,  after  all,  only  a  constant  quantity ;  while 
population,  though  not  unlimited,  proceeds  on  an  arith- 
metical ratio  of  increase.  Various  means  have  been 
devised  for  checking  an  undue  advance  of  population ; 
and  wars,  diseases,  and  vice,  have  been  shown  to  be  the 
natural  source  of  that  untimely  devastation  of  human  life 
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and  fecundity,  which  everywhere  thins  the  inhabitants  of 
the  globe. 

Now,  in  proportion  as  moral  and  physical  knowledge  may 
be  promoted,  may  it  be  hoped  that  these  natural  sources 
of  destruction  will  be  diminished,  and  that  population  will 
find  some  check  more  congenial  to  the  advanced  state  of 
society  ?  May  not,  then,  the  increased  fervour  of  devotion 
which  shall  accompany  multiplied  proofs  of  Christianity 
induce  a  yet  larger  number  of  individuals  to  assume 
professions  of  celibacy,  so  as  to  arrest  an  undue  increase 
of  mankind?  For  such  a  state  of  things  would,  in  fact, 
be  substituting  a  holy  and  contemplative  life  of  voluntary 
moral  restraint  and  sacrifice  as  a  check  to  population 
for  those  disgusting  moral  and  physical  calamities  which 
are  now  so  frequent,  even  in  Christendom,  as  to  make 
many  well  meaning  persons  hastily  call  in  question  the 
authenticity  of  religion,  from  a  contemplation  of  its 
apparent  incapability  to  subdue  the  irregular  animal 
propensities  of  human  nature. 


FIDES  CATHOLICA. 


REASONS  OF  PHILOSTRATUS 

FOR 

PREFERRING  THE  CATHOLIC  RELIGION. 


1.  Because,  being  by  nature  a  philosopher,  in  the  real 
and  ancient  sense  of  the  word,  however  imperfect  his 
attempts  to  attain  to  wisdom,  he  is  incapable  of  admitting 
the  truth  of  any  system  of  religion  that  is  not  thoroughly 
consistent  with  itself  in  all  its  parts,  embraced  by  members 
united  in  opinion  at  all  times  and  places,  universal  in  its 
application,  deducible  from  the  doctrine  and  practices  of 
Jesus  Christ  and  his  Apostles,  and  whose  divine  origin  is 
not  proved  by  the  moral  tendency  of  its  doctrines,  and 
attested  by  the  miraculous  interposition  of  its  author. 

2.  Because  he  finds  the  catholic  religion,  commonly 
called  Roman  from  its  connexion  with  the  Holy  See 
of  Rome,  to  be  the  only  form  of  Christianity  which  is 
thus  distinguished,  by  consistency  and  adaptation  to  the 
wants  and  infirmities  of  human  nature. 

3.  Because,  though  human  reason  can  never  be  success- 
fully employed  in  any  inquiries  why,  and  wherefore,  it  has 
originally  pleased  the  Creator  to  establish  any  particular 
laws  of  the  universe,  or  any  particular  religion,  neverthe- 
less, human  inquiry  can  be  legitimately  directed  to  dis- 
cover what  may  be  the  nature  of  those  laws,  and  what 
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may  be  the  real  marks  of  that  religion ;  both  which,  the 
Creator  has  ordered  for  the  physical  regulation  of  the 
material  world  and  the  moral  control  of  its  inhabitants. 

4.  Because,  he  finds  it  admitted  on  all  hands,  that 
Unity,  Catholicity,  Apostolicity,  and  Sanctity, 
are  the  marks  of  the  true  faith,  and  that  the  catholic 
religion  is  the  only  one  apparently  designated  by  those 
marks,  and  thereby  contradistinguished  from  all  spurious 
branches  of  Christianity. 

5.  Because  a  particular  examination  of  catholic  doc- 
trines and  practices,  contrasted  with  those  of  protestants, 
confirms  the  above  statement.    That  is  : — 

6.  Because  the  catholics  have  evinced  a  unity  of  doc- 
trine and  practice,  from  the  earliest  period  to  the  present 
day ;  and  because  local  situation  and  circumstances  have 
never,  in  any  way,  changed  the  character  of  their  religion  : 
while  protestants  are  divided  into  numberless  societies, 
which  mutually  contradict  each  other,  and  accuse  each 
other  of  heresy  and  blasphemy  to  such  a  degree,  that, 
even  among  the  members  of  any  one  protestant  schism, 
there  are  hardly  two  intelligent  members  quite  agreed 
on  all  points. 

7.  Because,  from  the  first  moment  the  trumpet  of 
disunion  was  sounded  at  the  pretended  reformation,  the 
minute  subdivision  of  heretical  Christianity  has  been  pro- 
ceeding rapidly  ;  while  the  opportunity  offered  by  schism, 
of  confronting  the  mutual  contradictions  of  protestants, 
has  armed  infidels  with  their  most  powerful  arguments 
against  the  truth  of  Christianity  in  general. 

8.  Because  Catholicity  so  exclusively  belongs  to 
that  religion  whose  character  it  announces,  that,  to  pro- 
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duce  any  counter  arguments,  would  be  to  insult  the 
reader's  mind  with  a  species  of  sophistry  so  literally 
paradoxical  as  to  tend  to  the  utter  abolition  of  the  vali- 
dity and  use  of  language ;  while  the  very  names  of  protes- 
tant  congregations,  such  as,  Church  of  England,  Kirk  of 
Scotland,  Calvinistic  Creed  of  Holland,  Lutheran  Faith  of 
Northern  Germany,  and  various  others,  not  to  mention 
Methodists,  Quakers,  Jumpers,  Squeakers,  Moravians, 
Swedenburghers,  Socinians,  Arians,  Independents,  and 
Nonconformists,  all  show  that  protestant  heresies  want 
the  mark  of  catholicity,  and  are  ever  nominated  accord- 
ing to  their  local  character,  and  their  origin  from  the 
particular  notions  of  individuals. 

9.  That  the  Apostolicity  is  equally  proved  by  the 
History  of  the  Lives  of  the  Saints  ano^  Fathers  of  the 
Church ;  while  only  one  protestant  sect,  namely,  the 
Church  of  England,  even  pretends  to  this  sign,  and  the 
members  of  that  church  are  circumscribed  within  a  small 
and  seagirt  periphery. 

10.  Because  Sanctity  of  doctrine  belongs  superemi- 
nently to  the  catholic  church  :  while  the  good  done  to  the 
human  mind  even  by  protestant  communities,  which  can- 
dour ought  not  to  deny,  is  referrible  alone  to  the  power 
of  all  systems  of  moral  obligation,  founded  on  hope  and 
fear,  to  regulate  the  conduct,  and  is  possessed  by  protes- 
tants,  in  common  with  Jews,  Mahometans,  and  almost  all 
other  known  religions. 

11.  Because  a  particular  examination  of  the  catholic 
doctrine  bears  one  out  in  the  proof  of  its  sanctity.  That 
is:  — 

12.  Because,  from  viewing  in  various  countries  of 
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Europe,  the  christian  character  of  the  virtues  of  catholics, 
compared  with  the  heathen  virtues  prevalent  in  protes- 
tant  countries,  the  author  has  repeatedly  practised  that 
rule  of  judging  of  holiness  laid  down  and  enjoined  by 
Jesus  Christ,  who  directed  us  to  infer  the  nature  of  the 
tree  from  its  fruits ;  and  has,  in  every  instance  in  which 
he  has  so  judged,  been  led  to  perceive,  the  conduct 
of  virtuous  and  sincere  catholics  to  be  the  Fruits  of 
Sanctity. 

13.  Because,  the  miracles  which  continue  to  be  wrought 
from  time  to  time,  in  attestation  of  the  sanctity  of  the 
catholic  church  alone,  are  established  on  evidence  equally 
strong  with  that  on  which  protestants,  in  common  with 
catholics,  believe  the  miracles  recorded  in  the  Holy  Scrip- 
tures ;  because  these  modern  miracles  have,  in  some  in- 
stances, been  proved  by  a  series  of  corresponding  testi- 
mony, from  witnesses  of  the  facts,  of  such  a  consistent 
and  positive  nature  as  could  not  be  rejected  on  any 
ordinary  subject  in  a  court  of  law;  and,  because  there 
have  been  a  succession  of  such  miracles  wrought  in  favour 
of  Catholicism,  from  the  time  of  Jesus  Christ  to  the  present 
day,  many  of  which  have  possessed  all  the  requisite 
characters  of  truth  laid  down  by  the  most  scrupulous 
critics  :  lastly,  because  the  doubting  of  catholic  miracles 
would  tend  to  invalidate  those  of  holy  writ,  whose  greater 
relative  distance  of  time  and  place  lessens,  ccettris  paribus, 
their  comparative  probability. 

14.  Because  the  monastic,  eremitical,  and  other  celi- 
bate institutions  of  catholics,  are  conformable  to  a  philo- 
sophical view  of  the  necessity  of  checking  fecundity,  and 
are  calculated,  with  fasting  and  vegetable  food,  to  clear 
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the  mind  and  elevate  the  spiritual  character  of  reli- 
gious individuals.  Moreover,  the  poor  mendicant  Friar, 
the  benevolent  Jesuit,  the  Sceurs  de  la  Charitc,  and 
the  sequestered  Hermit  and  Anchorite,  present  a  con- 
trast to  the  lazy  beneficed  parson,  of  many  protestant 
congregations,  which  is  very  favourable  to  the  catholic 
cause. 

15.  Because,  viewing  how  infinitely  mixed  and  inter- 
woven are  vice  and  virtue  in  all  persons,  in  different  de- 
grees, the  doctrine  of  a  general  division  of  mankind  into 
those  who  are  to  be  eternally  happy  and  those  who  are 
to  be  eternally  miserable,  in  consequence  of  their  con- 
duct on  earth  alone,  is,  to  a  philosophic  mind,  quite  in- 
admissible ;  while  the  catholic  doctrine  of  Purgatory  and 
Penance  is  a  comfortable  and  a  scriptural  mode  of  ex- 
plaining the  apparent  difficulty,  and  presents  a  further 
encouragement  to  virtue  and  religion,  by  identifying  our 
own  eternal  interest  with  that  of  our  departed  fellow- 
creatures, —  to  pray  for  whom  is,  to  catholics,,  not  only 
an  act  grateful  to  the  benevolent  attachment  of  the  friends 
of  the  deceased,  but  is  enjoined  as  a  duty,  and  thus 
connected  with  Qur  own  hope  of  enjoying  their  society 
in  a  future  state  for  ever. 

16.  Because,  the  enjoyment  of  future  life,  as  believed 
by  protestants,  deprived  of  its  sensible  form  and  consist- 
ency, must,  by  the  very  laws  of  our  nature,  cease  to  be 
an  object  of  hope,  since  it  is  represented  as  a  state  of 
existence  in  which  we  shall  be,  as  far  as  certainty  of 
proof  goes,  deprived  of  all  those  associations  of  friend- 
ship, love,  and  community  of  interests,  which  alone  en- 
dear the  better  part  of  mankind  to  life  at  all :  for  the 
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author  would  prefer  believing,  according  to  the  atomic 
philosophy  of  the  Atheist,  thai  he  were  merely  a  part 
of  the  earth,  and  would  sooner  run  the  chance  of  annihi- 
lation, or  of  an  uncertain  resuscitation  of  his  personal 
identity,  by  a  fortuitous  recomposition  of  his  elementary 
atoms  in  the  lapse  of  ages,  than  accept  of  future  life, 
coupled  with  all  the  uncertainty  as  to  its  nature,  which 
must  result  from  the  vague  manner  in  which  protestantism 
would  induce  him  to  view  it. 

17.  Because,  the  author  contrasts  with  the  above,  the 
truly  inspiring  character  of  the  Catholic  Purgatory  and 
Heaven ;  and  when  he  considers  that  we  are,  by  the 
catholic  doctrine  of  intercourse  with  the  Saints  in  Heaven, 
and  with  our  departed  friends,  to  whom,  in  Purgatory, 
we  may,  while  we  are  yet  on  earth,  render  assistance 
by  prayer,  enjoined  only  to  do  that  which  must  constitute 
the  greatest  consolation  of  this  precarious  life,  he  is  led 
in  consequence  to  ascribe  that  doctrine  to  the  Primordial 
Fountain  of  Goodness. 

18.  Because,  the  catholic  doctrine  of  prayer  to  the 
BLESSED  VIRGIN  MARY,  and  the  Invocation  of  Saints, 
if  it  were  not  to  be  found  in  the  Scripture,  is,  never- 
theless, confirmed  by  the  traditional  word  of  God,  with- 
out which  Christianity  would  lose  the  greater  part  of 
its  support. 

19.  Because  the  charge  of  idolatry  made  against 
catholics,  does  not  belong  to  them.  Images  of  the  Cru- 
cifix, of  the  Holy  VIRGIN,  and  other  Saints,  like  the 
pious  paintings  of  the  Resurrection  of  Lazarus,  of  Sainte 
Marguerite  trampling  the  Dragon,  of  St.  Peter  with 
the  Keys,  and  many  others,  are  outward  and  sensible 
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mementos  of  really  existing-  truths :  and  though  the  em- 
blematical symbol  is  sometimes  ignorantly  confounded 
with  the  real  signification,  yet  these  images  and  pictures, 
in  general,  are  beneficial  and  pious  memorials,  when  con- 
templated with  a  corresponding  feeling  of  devotion. 

20.  Because  persecution  does  not  belong  to  catholics, 
but  to  the  times  in  which  it  prevailed ;  since  the  blas- 
phemer Calvin,  and  the  immoral  and  vainglorious  Luther, 
with  their  protestant  followers,  are  known  to  have  com- 
mitted more  acts  of  persecution  unto  death,  in  proportion 
to  the  number  of  protestants,  than  the  catholics  did,  even 
if  we  include  the  Inquisition. 

21.  Because  transubstantiation,  and  other  peculiarities 
of  catholic  doctrine,  are  not  more  incomprehensible  than 
the  Trinity,  the  atonement,  or  than  the  compatibility  of 
an  allpowerful  Omnibeneficence  with  the  evil  existing  in 
the  world,  as  acknowledged  by  protestants. 

22.  Because  such  a  firm  persuasion  of  christian  truth, 
as  catholic  doctrine  and  discipline  are  calculated  to  pro- 
duce, must  supersede  the  absurd  method  of  having  re- 
course to  physiology  and  other  profane  sciences,  for  proof 
of  a  soul  in  man ;  and  by  keeping  the  mind  fixed  to  one 
point,  must  prevent  the  wanderings  of  a  distracted  imagi- 
nation in  spiritual  things,  which,  in  protestant  countries, 
fills  lunatic  hospitals  and  madhouses  with  crazy  enthu- 
siasts. 

23.  And,  lastly,  Because  the  author  cannot  adopt  the 
absurdity  of  a  middle  course,  he  must  be  either  a  Be- 
liever of  the  whole  or  of  no  part  of  Christianity ;  and  while 
the  whole  may  be  yet  proved  beyond  all  doubt  by  the 
multiplication  of  miracles,  and  the  further  development 
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of  prophecy,  he  prefers  the  adoptiou  of  Catholicism  to 
Atheism,  and  believes  that  the  former  would  be  better 
adapted  to  the  comfort  of  human  life  than  the  latter, 
even  were  it  proved  to  be  an  illusion. 


THE  END. 


J.  Moyej,  Greville  Street,  London. 


